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KRISTA TIPPETT, HOST. I'mKrista Tippett. Today, Elie Wiesel on the fiiey and religious joumey that unfolded afght, his seminal
memoir offaith and childhood consumed by Holocal&t Il hear passages of his varied writings ofése50 years. Well explore his
thoughts on God and evil, youth in Jerusalem amtihBand prayer after the Holocaust.

MR. ELIE WIESEL: Some people who read my first boblight, they were convinced that | broke with the faiid aroke with God. Not
at al. Ineverdivorced God. Itis because | lvelitin God that |was angry at God, and still alne Fagedy ofthe believer, itis deeper
than the tragedy ofthe non-believer.

Ms. TIPPETT. This isSpeaking of Faith. Stay with us.

I'mKiista Tippett. Elie Wiesel stands in the maodienagination as atowering moral figure. He's kndar his work on behalfofthe
Jewish people and also other peoples across theéwiug face suflering and persecution. At the stime, Wiesel is often cited as an
intellectual symbol ofreasonable religious desprainis memoirN ght, which has recently landed on best-sellerlists decades after
its publication, Elie Wiesel dedared that he lostfaith forever at Auschwitz. This hour,we exglavhat that dedaration meant and
how it has evolved in Elie Wiesdl's life and hisspective on the world.

From American Public Media, this$peaking of Faith, public radio's conversation about religion, megnethics, and ideas. Today,
"The Tragedy ofthe Believer. An Intimate Conveosatvith Elie Wiesel."

A Jew bom in Romania, Elie Wiesel spent part sfdhildhood in the Nazi concentration camps of Awstz and Buchenwald. There,
his parents and his young sister died. After theheamade his way to Paris, where he became agisim

In 1958, atthe age 0f29, he published his merNight. Until that time, the vast horror ofthe Holocduatl barely been given public
words. Wiesel has said thsight is the text on which all of his later writing issi commentary. But that body of commentary hasgro
to more than 40 books, nonfiction, fiction, plagisgd poetry. The act of wiiting itselfis part oétivay Elie Wiesel navigates the
religious territory of life. He noted that connentiin 2005 at New York's 92nd Street Y where hegas an annual series oflectures
on Jewish thought for four decades.

MR. WIESEL: (excermpt fromlecture) Literature and prayer hameh in common. Both take everyday words and gieentmeaning.
Both appeal to what is most personal and mostdeadent in a human being. Both are rooted in thet ofiiscure and mysterious zone
ofourbeing, nourished by anguish and fervor.itieer and the worshipper both draw from one soptteesource where sound
becomes melody, and melody tums into languagefwiecomes offering. Both are as open as an opamdaBoth live tense and
privileged moments. Ifone may assume that mardami live without literature, which is not so susee may equaly afirmthat
neither could he survive without prayer.

Ms. TIPPETT. In recentyears, Elie Wiesel has written a nuratiéooks with explicitly religious themes, drawiagpedally on the
mystical Hasidictradition. Wiesel's grandfatheigtat himto love this way offaith in eary childia, before their word fell apart.
Hasidismgrew as a movement among European Jefs Ii8th century, and it contains a playful andiore beliefin the power of
stories. Elie Wiesel likes to cite apassage oTdlenud that says, God created man because Hedtovies. And as soon as we sat
down to speak, even before we'd started to reBbiel\Wiesel began to tell me a Hasidic legend. @arversation began there.

Ms. TIiPPETT. You know, Iwanted to get to this later, but ledlk about how you have —seemto have come tmadk to, alove for
these Hasidictraditions and tales and storigbatssomething that...

MR. WIESEL: Neverstopped.

Ms. TIPPETT. It never stopped?

MR. WIESEL: No.

Ms. TIPPETT. Youvewritten a great deal aboutitin the last 8f20 years.

MR. WIESEL: | have written —yes, | have written some books.

Ms. TiPPETT. And it was, you were realy bred on that, wergatt, in your childhood.

MR. WIESEL: To me, Hasidismis not simply a theory or adoetrinot even away oflife, because it was my bhbddl. | go back to it

has remained with me because my childhood accoespam to this day. It is the childin mewho isasild, and | listen to the child in
me.
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Ms. TiPPETT. But | do have an inpression, and maybe this isigibut that that's more part of your life and yitiought in the last few
decades. Is that not true?

MR. WieseL: Not the Hasidic theory or the Hasidic doctrinéhor Hasidic way of life changed. | changed. | dedngneaning notin
depth,notin volume. Some people who read mytiosk,N ght, they were convinced that | broke with the faitld broke with God.
Not at all. Ineverdivorced God. Itis becauselidved in God that Iwas angry at God, and still But my faith is tested, wounded,
butit's here. So whatever Isay, it's aways fimgide faith, even when | speak the way occasiprialb aboutthe problems Ihad,
questions Ihad. Within my traditions, you knowsipermitted to question God, even to take Hitasd.

Ms. TipPeTT. Quarrelling with God.

MR. WIESEL Yeah,we may. It's even morethan that, you kiitig suing God. The expressionis really "suinglGo

Ms. TIPPETT. That's the expression in the Hebrew?

MR. WIESEL Hebrew,yeah. | sue God because in Hebrew, (spebldbrew), | bring himto rabbinic tribunal. Ardtetarguments are
all the arguments | take romthe Bible and froevmords. | mean, | take God's words and say, oeesaid these words, how is it
possible that other things or certain things happkned?

Ms. TIPPETT. It's because you take God so seriously that ylou as

MR. WIESEL: Yes, sure. André Malrauxwas a very great Frentfioa. He wrotd.a Condition Humaeine, man’s fate, great author really,
and he's the onewho said, the Jewish people ety ones to take God's words seriously, whiehns God spoke to everybody.

Ms. TiPPETT. When did he write that?
MR. WIESEL: He wrote it in the fities.
Ms. TIPPETT. So after the Holocaust.

MR. WIeseL: Afterthe Holocaust,yeah. But he neverspoketabohe neverwrote — | didn't know him. | readWisrk. He never
wrote about the Holocaust. In those times, thegreters all avoided the subject.

Ms. TIPPETT. So as |was preparing to meetyou, | looked tr@igumber of your books again, some that I'velredolre, some that |
hadnt, and then | ended up going badkight, which you can see has lostits cover a few yagwswhich you have aso said was the
primary text, that everything else you've wiitta aaid is commentary on this. And, you know, tiisstion that you just addressed of
yourloss offaith, I think comes especially framstfamous passage.

"Never shall | forget that night, the first nightéamp, which has tumed my life into one long higeven times cursed and seven times
sealed. Never shall | forget that smoke. Nevet $f@mpet the little faces ofthe children, whdsmlies | saw tumed into wreaths of
smoke beneath asilent blue sky. Nevershall Efatgpse flames which consumed my faith forever."

And lknow that's a passage that people often t@fghen they think ofyour faith, and what I'd doo get into with you today is what
happened after that? | mean, you'vejust given kiedeofan answerthat it's because you are @apefsuch faith that you had to keep
asking these questions.

MR. WiEsSeL: What happened ateris in the book. lwent onipgaySo | have said theseterrible words, andnidsby every word |
said. But afteiwards, | wenton praying. | desdiBesh Hashanah, the Kaddish, everything. | wepiraying.

Ms. TIPPETT. Yes. | rememberonceyou also— you prayed for gafety orthe safety of someone else.

MR. WIESEL: My fatherwith me. At that time, it was ny fathBut | prayed. | mean, Iknew the prayers by héadme froma very
religious background so, of course, | knew thesggs well. But —we didn't have prayerbooks |utyed. We all prayed. It's
extraordinary.

Lateron Iwrote aplay callethe Trial of God. In there, I bring these problems and these atsfithese crises, to adifierent direction,
butit's always prayer. | love prayer.
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Ms. TipPETT. And did you pray even questioning whether there avaentity to hearthat prayer?

MR. WIESEL | neverdoubted God's exstence. |have problathsGod's apparent absence, you know, the old ignesbftheology.
And they aretopical even today.

Ms. TIiPPETT. Elie Wiesel. Here's a reading from his plae Trial of God. The play tells the story of Jewish sunivors afih-century
pogrom, who imagine putting God on trial for theibde things he allowed to happen to them. Sp gdhiere is the character of Berish,
an embittered innkeeperwho assumes the role sépuor.

READER: Men and women are being beaten, tortured, anatikit- how can one not be afraid of God? Tue, theyiaims of men. But
the killers kill in God's name. Not all? True, outmbers are unimportant. Let one killer kill fora@oglory, and God is guilty. Every
person who suffers or causes suffering, every wavhanis raped, every child who is tormented impésadim. What, you need more?
A hundred or a thousand? Listen: Either He is mssipte or He is not. IfHe is, let's judge HimH# is not, let Him stop judging us.
Ms. TiPPETT. When | read you, looking for this ideaofthe meinf God, it seems to me, though, that you've domeething quite
profound. | mean,you are saying also that we tmtake with absolute seriousness the ideathaisSiadeverything, which is quite a
dramatic— a statement with dramatic consequences.

MR. WIESEL In saying that, | quote the mystical book, the@otiGod's Splendor," which is in Hebrew (spealdafprew). | mean,
thereis no place void of Him. And then, of coutlse,question: Since it is so, since God is GodGadlis everywhere, what about evil?
What about sufering? Is He there too? These amtireaking questions to those who believe, but thgain, the tragedy ofthe
believer, it is deeperthan the tragedy ofthe abeker.

Ms. TIPPETT. Say some more, what you mean by that.

MR. WIESEL: I'm speaking ofafter the war, after the expesrour generation went through. Remember, | bétagyeneration that
has not leamed the way to live, but leamed treait are a thousand ways ofdying. And as a resellésk all the questions first. What
happened to humanity? What happened to the huroe? What happened to human nature? What happededixracy? What
happened to our friends in the world, Roosevelt-andnd all these good questions. Atthe end ofitiestions, we cannot avoid saying,
and wherewas He orwhere are you?

Ms. TIPPETT. Wherewas God?
MR. WIESEL: Right.

Ms. TipPETT. Um-hum. Although Ithink the way that questiorasked, let's move to America in this time, in tHaesefew years, let's
say September 11th and the way Americans wokewpl@nce. And the question, where was God oraudsson of evilwas
something that was outside, right? The evil wasathbing that was completely removed fromthe cheradtGod, but you're actually
saying that we can‘tdo that.

MR. WIESEL I'mnot saying that God, God forbid, is evil. Bisking aquestion: Since God is God and God iswhare, does it mean
thatheis alsoin evil? That Heis in sufleringptept. That Heis with the sufferer, | acceptiAgthatis part ofthe Jewish tradition,
too.When God sent the people of Israel into eldle accompanied theminto exile. That's a mystimabept which — again,
tremendous beauty and emotion. But about evilyé ha swallow very hard before asking even thettpresBut one must ask the
question.

S09/11, ofcourse, like you, like everybody dseas shocked, | was glued — I would not like tdimn, | like words, not pictures, but
I was glued to television. Couldn't understand.dBuhat time, in truth, 1didn't think theologilyall simply think humanly. What is it
about 19 young men who decide to do what they tdaae? Whatis it about? And | studied the histdtgoorism, the psychology of
— | really studied because my second book, my fiostel atem ght, is about — actually about terrorism. | wantednderstand it and
| said,what — my God, whatis happening to thislé?o

Ms. TIPPETT. Elie Wiesédl set his second boBlawn, in immediate postWorld War 1l Palestine, whicasmccupied by Biitish forces.
The story's protagonist, Elisha, is ayoung Jetwfgisased romthe concentration camp, BuchenviraRlaris, he is recrited by a
Jewish terrorist movement to diive the British taily out ofP alestine and hasten the birth of askemation. In this passage, the
movement's leader, Gad, describes his theolo @rofitsm.

READER: The commandment "Thou shalt not kill" was givamithe summit of one ofthe mountains here in Braesand we were the
only ones to obey it. Butthat's all over. We nhslike everybody else. Murder will be not our psxion, but our duty. In the days and
weeks and months to come, you will have only orpqae: to kill those who have made us killers. Walill in order that once more
we may be men.

Ms. TIPPETT. A passage from Elie Wiesel's nofawn. I'm Krista Tippett, and this Speaki ng of Faith from American P ublic Media.
Today we'rein conversation with Elie Wiesel abuistfaith aftter the Holocaust, and his understandirthe nature of God then and
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now.

In his work, Wiesel otten writes about the creatibthe state of Israel as one ofthe great evdfiss lifetime. In 21995 memoir,he
described the wonder of surviving the Holo caust\vésiting the Jewish state forthe first time irsthvay, "l belonged to the community
ofnight, the kingdom ofthe dead, and hencefowhbuld also belong to the wondrous, exhilaratingwoninity ofthe etemal city of
David."

| asked Elie Wiesel how he experiences what is érépg in Israel today.

MR. WIESEL Israel, | read and | seethe pictures in the gapeead and Iweep, and I1dont weep usuallgadirand | weep. My God,
the city that was destined to be the city of peang Jook at the bloodshed, the cruelty, the safieithe agony. And then we say, it
must stop. My God, it must stop. So what else cade? We must do something, anything we can, patkoabsurd direction of
hatred. We must.

Ms. TIPPETT. So | wantto ask you how you come at this questimut where God isin the violencein Israel. amef God is
everywhere, can God, at one and the same time,&relsraeli's love for that land and every Jew's for that land, and also in these
acts ofviolence, in a suicide bomber?

MR. WIESeL: What makes it worse is those who Kill, kill, sespeak, in the name of God.

Ms. TIPPETT. Right.

MR. WIESeL: They didnt ask God.God didn't tell themto killf they say, we do itin the name of God. Olonitdike to say negative
things about other people but, realy, al thesmpesay that they are martyrs. We Jews, and @msstoo, we know something about
martyrdom. A martyris someonewho is ready tofali@is or her faith, not to kill for his or heiifa. And there it's aperersion of
every concept offaith, what they are doing todhlldren. Why? So ratherthan here to turn to Geather tum to those who invoke
His name in vain, just to kill, and kill, and kidnd then bekilled. A cult of death; forthem deastGod.

Ms. TIPPETT. So for you, the results ofthose adions is sowliedtion ofan absence of God?

MR. WIESeL: We have a certain concept — it's fomthe Bblealy, and we cal it the edipse of God, that Gaddimes is hiding His
face. | have often —wheneversomething terribfgleas, it's not because God wanted it. God didmit see it. So it's not absence.
It is the tuming His face away. What is atrage@ysl's turning the face away and therefore conesrdigedy, orthe otherway around,
firstthe tragedy and God doesn't want to seehtsturns away? But when people do terrible thingme another, first we must ask
them, why are you doing it? And then we may, aetiitg ifwe have the answer, say, and God, whyaloaflow these things to
happen? Othemise it's too easy, realy,to sagl, @by didn't Y ou intervene? Well, God gives uswhoald, which He wanted — not
perfect, but beautiful — and what are we doindo i

Ms. TiPPETT. Elie Wiesel. Here's aportion ofan essay in ¢himfofan open letterto ayoung P alestinian, whiglpublished in 1978.
READER: It is the human aspect of your problemthat | fimust painful. its dialectical aspect leaves méffiement. its ethical side
troubles me. | amirritated by yourthreats butrabhelmed by your suflering. | am more sensitivehtt than you imagine. The people
of my generation cannot be othemwise. They hawe ®eemany men tortured, uprooted, to tum awanfother people's grief. It
concems us and it affects us. Your behavior iglitoned by Arab sufering and mine by Jewish surfig. These two sufferings should
unite us, butinstead they divide us.

MR. WIESEL | could wiite this letter today. Itis so topicBlut | say, in truth, | would feel all the synpathythe word for the young

P alestinians who want to livein peace and to faastate, and peace — | alnmost quote myself —issotnething, a gift that God is
giving us. It's agift that we give to each otl&er.if they would stop terrorism, | would do whatelean to help them, but | cannot help
terronists. Itis something which 1oppose withrajt heart. It is this terrorismrooted in fanatitidVe are dealing now — in the Middle
Eastwe are dealing with a situation in which eteng, everything that goes bad has happened ti'eolitics. It's economy. lt's
poverty. It's despair. lt's psychology and psyghiahd science, everything there. lt's a combinatiad, of course, religion. So all this
together,butit could have worked.

I was in Washington on September 13th, 1993, araklin the White House. And | watched Yitzhak Rabiho was a very dose friend
ofmine, and Arafat shake hands, and that day Wwssaing. | saw it as a day ofblessings. Ifedt],itis finished; now we can start
building hope. But look wherewe are.

Ms. TiPPETT. Does that make you despair?

MR. WigseL: Oten. But Ihave no rightto. Ifl amalone, lwd despair. But there are young peoplein thedvamt | don't think that |
survived to give them despair.
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Ms. TIPPETT. Here's an excempt rom Elie Wiesel's Nobel leaifi2ecenber 11th, 1986, read by Rabbi Harold Sdhsl

RaBBI HAROLD ScHULWEIS: And here we come back to memory. We must remethieesuflering of my people, as we must remember
that ofthe Ethiopians, the Cambodians, the bazilpgP alestinians, the Mesquite Indians, the Aigeandesapar eddos— the list

seems endless.

Let us remember Job who, having lost everythingis-ethildren, his friends, his possessions, and bxeargument with God — still
found the strength to begin again, to rebuildifés Job was determined not to repudiate the aredtiowever imperfect, that God had
entrusted to him. Job, our ancestor. Job, our gdeary. His ordeal concerns all humanity. Did eréose his faith? Ifso, he
rediscovered it within his rebellion. He demonsiah at faith is essential to rebellion, and thquehis possible beyond despair. The
source of his hopewas memory, as it must be ecsuse | remember, | despair. Because | remeintiogere the duty to reject despair.
I remember thekillers, | rememberthe victims nes® | struggle to invent athousand and one regésdmpe. Mankind must remember
that peace is not God's gift to His creatures,atir git to each other.

Ms. TiPPETT. From Elie Wiesel's 1986 Nobel lecture. Thi§igaking of Faith. After ashort break, more conversation with Bfeesel.
WEe'll hear his thoughts on the meaning of Jerusalenforgiveness and prayer.

At speakingoffaith.org, leam more about the regglineferences, and music you've just heard. Listéris program again. Download
an MP3 to your desktop orsubscribe to our freekiy@mdcast. Listen when you want, wherever youtwahthis and more at
speakingoflaith.org. I'm Kirista Tippett. Stay with. Soeaki ng of Faith comes to you romAmerican Public Media.

Ms. TiPPETT. Welcome back t@peaking of Faith, public radio's conversation about religion, megnethics and ideas. I'm Krista
Tippett. Today, "The Tragedy ofthe Believer,"@timate conversation about religious life beyonelHolocaust with Elie Wiesel. He's
received the Congressional Medal of Honor and thteeNPeace Prize. He's renowned for his efortsebralf ofthe Jewish people and
also other peoples across the word who face Bugf@nd persecution. In recent months, Elie Wieaslspoken out against human
rights abuses in Sudan, and he has joined glakéie in urging the U.S. to abolish torture withexdeptions. We're speaking now
about his love for Israel and his griefthat a pahet seemed so dose in his lifetime, has enipieahew cycles of conflict and
bloodshed.

Ms. TipPeTT. And you know, when peoplein this country watd onfict, they watch the Israelis seemto bemash apart ofthat
cyde ofviolence as the Palestinians. And | damiw, how do you respond to that?

MR. WIESEL: Look, | ama Jew.With my past and with my uphkingglhave, ofcourse, apassion and love foelstae people of
Israel and Israel. Butits not limited. When | 4ot Nobel Prize, | said itin my speech therajd d hopeyou don't give itto me for the
wrong reasons. My priorities are Jewish priortigssyish fears, Jewish hopes, Jewish struggleth&utare not exdusive. That's why |
try to be involved in every cause possible dealiitly human rights. But you cannot givein to temdn country can givein to terror.
You cannot. You mustnot. You betray the missiai bas been entrusted unto you by those who voteahjo power. You have no
right to do that. So how can | therefore say —id $@annot— | say, Yes, | support, | believe, ythere should be a P alestinian state,
absolutely, but not instead ofIsrael, but alongstael.

Ms. TipPeTT. And then | think one looks at the state in whighR alestinians live, and it seems to me that irelssael live with these
texts which say diflerent things which are hartiring together sometimes. | mean, the commitmethtddand and then also the
commandment to care forthe widow and the orphgint?r| mean...

MR. WIESEL: Sure. | can quote to you beautiful things, ndynahat we say about slavery, forinstance. Onte@fnost beautiful

thing about our attitude to slaves, it was w500 years ago, after al, aterthe Ten Commangmeéhe first law, the first after the
Ten Commandments, is you shall have no slavesdio't,be slaves. You cannot own slaves. And titemon, if a slave escapes,you
cannot give himback to his owner.

The attitude — and we are talking about a peoieatiew years earlier had been slaves in Egyph&e are great things actually and,
ofcourse, the mostimportant one ofall, to methiway, is thou shall not stand idly by. Alwage.yes, when | seewhatis happening
to the Palestinians, it hurts. Naturally, it hurts.

Ms. TipPeTT. | feel that it's almostimpossible for Americaosgally have a sense — maybe not for American,Jansor other
Americans to have asense ofthe spirtual cororetithat land. And you write alot about how y@perienced Israel growing as a
state, coming out of your experience ofthe Holstcdumean, would you describe what your bond thabplace, what it has to do with
yoursoul as a Jew? Canyou put that into words?

MR. WIESEL: | wrote about it alot because | prayed a lot fivit prayerwas about Jerusalem. The first lullaiyymotherused to sing
me was about Jerusalem. | knew Jerusalem, theJeamalem, before | knew the name of my hometokmow the streets of
Jerusalem, the houses of Jerusalem, before | wes. Because somehow Jerusalemwas the centerdréam, the center of our
aspirations, the center ofourhope. It's Jerusaleencity of peace. The first male was David, Kbayid of Jerusalem. And when |
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came to Jerusalemfor the first time, | had thiriget wasn't the first time, I'd been there befoknd nevertheless, eachtime Igoto
Jerusalem, | have the feeling it's the first tiiethe only city in the world that | feel that ya

| wrote — atterthe Six Day War, | wrote the nowalledA Beggar in Jerusalem because | feltwe al comethere as beggars, maybe
receive. Wewant to receive. And we receive 2ot all 1used to do there was immediately afterliberation ofthe old city, | would
gothere and Iwrote my —with my lips. In the exgn | would go to the hotel and write down whhte wiitten with my lips. And
then at that time, of course, it was so spedahasame time, | wite in my novel, and as |walkethe old city and |saw Arab
children and because —they realized that |wasstesimply because | was at the wall praying, issdired fearin them, and that hurt
me more than | can say, that 1should inspireifednildren. Well, what else can one do today blithe story and hopethat the story
itselfwill become aprayer.

Ms. TIPPETT. Elie Wiesel. This is a passage from his 1970 névBeggar in Jeusa em.

READER: Rabbi Nachman of Bratslav, the storyteller of idiash, liked to say that no matter where he walkixkteps tumed toward
Jerusalem. As for me, | discovered it in the samedi. Without taking a single step. | saw it thas | seeit now.

Hereis the Valley of Jehoshaphat, where one dagdtions will be judged. The Mount of Olives, whene day death will be
vanquished. The dtadel, the fortress of Davidhvig small turrets and golden domes where surteeslaad disappear. The Gate of
Mercy, heavily bolted. Let anyone otherthan thedvih try to pass and the earth will shake tmusdations. And higher than the
surrounding mountains of Moab and Judea, here imMiloriah, which since the beginning oftime hasd man in quest offaith and
saciifice.

Itwas here that he first opened his eyes and sawdrd that henceforth he would share with ddathas here that, that maddened by
lonéliness, he began speaking to his Creator amohhimself. It was here that his two sons, owefathers, discovered that which
links innocence to murderand fervorto maledictibwas here that the first believer erected tr an which to make an ofering of
both his past and his future. It was here, withahi&ling ofthe Temple, that man proved himselftiwp of sanctifying space as God
had sanctified time.

Ms. TIPPETT. FromA Beggar inJerusalanby Elie Wiesel. I'm Kiista Tippett, and this3seaking of Faith from American Public

Media. Today, conversation with Elie Wiesel on whetcalls the tragedy ofthe believer.

Ms. TIPPETT. In recentyears,we've had an example ofa cousioyth Africa, in which there was an evil and fiberregime, but they
had this process oftruth and recondliation, difige the story, telling their collective story atging, 1think, to live out ofthat
experiencediferently as a culture. Now, | spemtes years in Germany as a joumalist and | colHargt but wonder, as |watched what
was happening in South Africa, how it might haverbdifierentifthere had been some process lie fwvonderifyou, as someone
who experienced those canps and the dark sidapfitdve reflected on something like that. Orvighgour relationship to Germany
now, is another question.

MR. WIESEL: First South Africa.
Ms. TIPPETT. OK.

MR. WIESEL: | went to South Africain 1975, going around klBr fromtown to town, fighting apartheid. Why? ®@eise | felt we have
no right not to interfere, not to intervene. Codtltmmiliate an entire people because oftheir, rgiet? Then Mandela came — the first
trip he took actually when helett jall —to acarghce lorganized in Oslo, Anatorny of Hate. I niggtl people romall overthe
world, both sides. And then | came and | invitediister ofthe apartheid govemment. But | checkedlidn't have blood on his
hands.Atone point— | had heads of states an@Nabreates. At one point,the young ministehefépartheid govemment turned to
Mandela and said, Nelson, | grew up in apartheiddkéamnow is to attend its funeral. And it wadsautiful that | put them together,
and that was the beginning ofthe end of apartfilidt's how it began.

Germany,you were there, and | was there oncéng sitam asked occasionally,you know, do youife@®Who am| to forgive? | am
not God. | don't bélieve in collective guilt.

Ms. TIPPETT. | met you there. Wetalked about it. It was Jay@ath, 1985. Now, | have a recollection it was ofie first...

MR. WIesSEL: First time in Berin.

Ms. TIiPPETT. Firsttime you'd beenin Berlin. You met with agp of young Germans, and | have never forgottext wbu said when
you came out. lwas there with anothew Yor k Times correspondent, and you said, "l had never bedmsidered that it could be as

painful to be the children ofthose who ran thep=aas to be the child ofthosewho died in them."

MR. WIESeL: Because | have students rom Germany and you tianagine the afiection Ihave for them, the empéthave forthem.
I want to help them. They need help. One of thadnteane, even in Berin then, said, you knowp¥tjdiscovered a few weeks ago
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that..."— hediscovered that his father was andier. He said, "What should | do? You know, whidler has done. He destroyed
so many lives that had not been bom yet. His jgebpl

Ms. TiPPETT. How did you respond to that student?

MR. WieseL: Well, you can imagine. Itook him aside and wekspand we spoke, and we spoke. And | simply 8abk, he's your
father. Talk first. First let himtalk to you, agdu talk to him. And then you decide what to donderstand. Absolutely, lunderstand.”

I went back to Berlin forthe last time in they2@00, January 27th. The Bundestag ofthe Parliacagne to Berin forthe first time.
They had asession, the Pardiament, in the Regtirst2erlin, and they invited me to speak. Andrhea27th of January. Atthe end of
my speech, | tumed to the president, who was tbacethe entire govemment and diplomatic cogaid, "Mr. P resident, why not ask
the Jewish people for forgiveness? I'mnot surdehésh people can accept, but why not ask?"A vadek he went to Israel, to
Jerusalem. Hewentto the Parliament and he askéaigiveness.

Ms. TIPPETT. That trip was a result of your speech.

MR. WIeseL: | think so,yeah, so | felt good.

Ms. TiPPETT. | don't know, is "forgiveness" a big enough wordi@ood enough forthis?

MR. WIESEL: No, | cannot —no, | cannot forgive.

Ms. TIPPETT. You said you can't forgive. So ifyou can't fomjwhat can you do? What is the endeavor, thedmlgavor?

MR. WIESEL: | won't say this is, thisis the — | must firsiadifto tell the truth and to sensitize other peapbt to do the same thing. We
aren't here to forgive. We are —the Jewish —énJgwish faith, on the eve of Yom Kippur, whichhis holiest day ofthe year, and we
plead, we call for forgiveness, and God forgivé®m,de. But one thing He does not forgive: the ldvive done to other fellow human
beings. Only they can forgive. Ifl do somethind @y ou, | cannot ask God to forgive me. You nesgive.

Ms. TIPPETT. That's much harder, much more exacting. |wondélambuld ask you to read aprayer. Isit hergly. This is a prayer
that | found in your book One Generation After. Yalked a lot ifNight — and we talked about this already — about stimgglith
prayer,to be ableto pray or not, or what it meand | think this was a prayerthat you wrote tliay.

MR. WIESEL: | agree, yeah.

Ms. TiPPETT. And Iwondered ifyou would read that to me arat falk to me then —we have to finish but about ljou began to
pray again and how you pray you difierently noweniee ofthe life you've lived.

MR. WIESEL "l no longer ask You for either happiness or padil| |ask of Youis tolisten and let me beaavand worthy of Your
listening. | no longer ask You to resolve my quesdi only to receive themand make thempart of Yoo longer ask You for either
rest or wisdom, | only ask You not to dose meraityde, be it of the most trivial kind, or to gase and friendship. Love? Love is not
Yoursto give.

As for my enemies, | do not ask You to punish tbemven to enlighten them; | only ask Y ou not twdléhem Your mask and Your
powers. If You must relinquish one orthe othareghem Your powers, but not Y our countenance.

They are modest, my prayers, and humble. | askifoat | might ask a stranger met by chance at twtiliga barren land. | ask You,
God of Abraham, Isaac, and Jacob, to enable metopnce these words without betraying the chidl itansmitted themto me. God
of Abraham, Isaac, and Jacob, enable me to fox@iveand enable the child 1once was to forgiveane tno longer ask You for the
life ofthat child, nor even for his faith. | onlynplore You to listen to himand act in such awest You and | can listento him
together."

Ms. TIPPETT. I'mwanting to ask you if, in this joumey frombg a person who felt that his — or who would &t your faith was
gone forever, were there any dramatic momentgoingupoints where you couldn't make that stateraapmore?

MR. WIESEL: | couldn't make it ten minutes later. Atthat motmémade it. And because it was there, | hadakenit. But as | said
earlier,then Iwent back to prayer. Again, remertiiet —whatis prayer? You take words, everydaws; and all ofa sudden they
became holy. Why? Because there is somethingdparates one word from another and then you fily toe vacuum. With what?
With whon®? With what memory? With what aspirati@?when words bring you doser to the prisoneisrcll, to the patient who is
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dying on his bed alone, to the starving child, iisra prayer.

Ms. TiePeTT. All right. Elie Wiesel, thank you so much.

Ms. TIPPETT. Elie Wiesel's most recent book is a noibeTimeof theUprooted. The latest edition d¥ight is a
new translation romthe original French by hisewNarion.

Atspeakingofiaith.orgtead the complete text of the prayer recited bg BlieselListento
this program again afdear others in our archiv&swnioad an mp3to yourdesktop@ubscribe

to our QOdcaSbnd sign up for our e-mail newsletter, which gsimy joumal on each week's topic straight to
yourdesktop. That's speakingoffaith org.

The senior producer @eak ng of Faith is Mitch Hanley, with producers Colleen Scheck dmdy Abramson and
editor Ken Hom. OurWeb producer is Trent GilliSpedal thanks this week to Rabbi Harold Schulwkissenior
rabbi at Valey Beth Shalomin Encino, Califonfi, the readings in this program. Thanks also o Nerk's
92nd StreetY for the audio of Elie Wiesel's 208&ure. Kate Moos is the managing produc&pedking of

Faith. The executive producer is Bill Buzenberg. And Krista Tippett.

Visit speakingoffaith.org

For more information on this topic, or to sign up for a weekly e-mail newsletter or free weekly
podcasts, visit speakingoffaith.org.
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